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THE YOGACARYABHUMI-SASTRA

BOOK 1

THE BHUMI OF THE FIVE SENSE CONSCIOUSNESSES

What is the Bhumi of the Five Sense Co nsciousnesses?
In dealing with this Bhumi, we have to study the following five aspects of the five

sense consciousnesses:

1. The self-nature of the five sense consciousnesses.

2. The essential elements in dependence upon which they function.
3. Their field of perception.

4. Their auxiliary mental qualities.

5

Their functioning capacities,

What are the five sense consciousnesses?

They are as follows:

1. The eye-consciousness (cakshuvijnana, i.e., visual consciousness).
2. The ear-consciousness (srotravijnana, i.c., auditory consciousness).
The nose-consciousness (ghranavijnana, i.e., nasal consciousness).

The tongue-consciousness (jikvavijnana, i.e., cognition of objects of taste).

SRS LRy 0

The body-consciousness (kayavijnana, i.e., cognition of objects of touch).

THE EYE-CONSCIOUSNESS

What is the self-nature of the eye-consciousness?

It is the perception of forms and appearances by means of the eyes.

— 1 —
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The basic elements which serve as points of support and in dependence upon which
the eye-consciousness functions are:

1. The “co-existing element”, i.e., the eyes.

2. The “element of immediate antecedent or uninterrupted continuity (Samanantara)”,
e., the thought-consciousness (Manovijnana).

3. The “element of memory-seeds (Bijas)”, i.e., the Alayavijnana which harbours all
the seed-like karmic impressions or habit-energies, sustains the physical body, and
produces fruits (retribution) that mature at varying times,

Thus, there are two kinds of basic elements, namely, those which have form and those
which are formless. The eyes belong to the former category while the two other elements

£ g

belong to the latter.

The eyes are composed of materials drawn from the Four Elements (earth, water, fire,
and air, representing solid, liquid, gas and ether). The white-coloured optic nerves on
which the functioning of the eye-consciousness depends are invisible, but are made of fibrous
tissues that offer resistance to touch. By the “thought-consciousness” is meant that con-
sciousness which arises as the percepts received through the eyes pass away in uninterrupted
continuity. By the “Alayavijnana which harbours all the seed-like karmic impressions” is
meant that consciousness which produces fruits that “mature at varying times” and in which
are stored up all the heterogeneous karmic impressions that have been produced since the
beginningless past by the perfuming influences of such activities as desires for pleasure, at-
tachments of love and covetousness, and frivolous discourses, (1)

(1) The Alaya-consciousness accumulates all the impressions, all the memory-seeds (bijas) that are
produced and left behind by the activities of the other consciousnesses. In this connection, it
may be well to say something about the conception of Vasana (i.e., habit-energy). This is a new
conception in the development of Mahayana Buddhism, and the knowledge of it is indispensable
to the understanding of the Alayavijnana. Vasana comes from the root vas meaning “to dwell”,
“to stay”, or “to perfume,” and in the Mahayana sutras it is used in both senses combined,
that is, in the sense of a perfuming energy that leaves its essence permanently behind in the
things it has perfumed. The Chinese translators generally have hsi-ch’i or hsun-hsi for this term;
hsi meaning “habit”, “long usage”, or “repeated experience”, and hsun meaning “perfuming”.
Vasana, therefore, is a kind of super-sensuous energy (acintya-vasana-parinama) mysteriously ema-
nating from every thought, every feeling, or every deed one has done or does, which lives latent-
ly in the storehouse called Alayavijnana. In modern psychology, we can say that Vasana corre-
sponds to memory in its widest sense. This perfuming or leaving impressions is sometimes
known as “sowing seeds” (bijas). It is a technical term with the Yogaeara philosophers.

This memory or habit-energy or habitual perfuming is not necessarily individual. Being
super-individual, the Alaya holds in it not only individual memory but all that has been ex-
perienced by sentient beings since before the beginning of time.
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The field of perception controlled by the eye-consciousness is the world of forms
which, being visible and resistant to touch, are of many kinds, of which three may be men-
tioned, namely, conspicuous colours, outward forms, and apparent movements. By con-
spicuous colours are meant the greens, the yellows, the reds, and the whites; the colours of
lights and shadows, of bright and dark objects, of clouds, smoke, dust, fog, the sky,
etc. By outward forms are meant those forms that are long or short, square or round, rough
or fine, correct or incorrect, high or low, etc. By apparent movements are meant those that
are involved in grasping and relinquishing, contracting and expanding, walking and

standing still, sitting and sleeping, etc.

To use another set of definitions, by conspicuous colours are meant those that are
clearly exposed to perception by the eye-consciousness. By outward forms are meant the
accumulation and aggregation of lesser forms into objects of various sizes. By apparent
movements is meant that these aggregations of lesser forms are passing through continuous
transformations, vanishing at one point in space to come into being again at another point
in such a way that they never appear again in the previous positions they have just left. In
other words, they either pass through changes in one position or are shifted from one to
another, either nearby or far away, either simultaneously or after a considerable interval.

It is in this sense that they are called apparent movements.

Furthermore, differences of colour in the various external objects are due to different
ranges of light-vibrations, [Colour is a product of light rays, the result of waves of white
light broken up.] Differences of form and appearance are due to the different shapes
and sizes of their component parts. Differences of movement in the objects around us are
due to their different functions and activities. Thus, all the conspicuous colours, outward
forms and apparent movements constitute the world of forms and appearances perceived,
distinguished, and reflected upon by the eyes, the eye-consciousness, and the thought-con-

sciousness. The names are different but the activity is the same.

In a general way, the multitudinous forms of the external world may be classified as

those that are good; those that are bad; and those that are neither good nor bad.
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As regards the auxiliary mental qualities, those which coexist and arise conjointly with
the eye-consciousness are five in number:

The direction of attention.
Mental contact.

Sensation.

Conception,

SRR b et

Volition.

To these fundamental qualities must be added all the other correlative ones which are
likely to arise either singly or conjointly with the eye-consciousness. All these auxiliary
mental qualities perceive the same objective phenomena, but their subjective perceiving
faculties differ. They all coexist and correlate with one another, but each quality arises
either individually or in relation to the others. Furthermore, they are all manifestations
of their own respective memory-seeds (bijas) or habit-energies (vasana) stored up in the
Alayavijnana.

Finally, it should be made known that the eye-consciousness functions in the follow-
ing six capacities:

1. It only perceives those forms that belong to its own field of perception (e.g., it
does not perceive sound or smell).

2. It only perceives the self-nature of the objects (that is to say, it does not reflect on

their qualities, uses, etc.).

3. It only perceives objects as they are at the present moment (without conceiving
what they were before or what they will become in future).

4. Tt perceives the object only at the moment when it is present in front of the eyes.
[Tt cannot perceive the object when it has been taken away.]

5. It arises only when the corresponding thought-consciousness arises (i.e., it will not
manifest itself if the perceiving mind is absent). It is pure or defiled according as the cor-
responding thoughts are pure or defiled. It is also conditioned by the activities initiated

by the thought-consciousness.

6. It leads to desirable as well as undesirable results,

P 4._
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THE EAR-CONSCIOUSNESS

What is the self-nature of the ear-consciousness? It is the perception of sounds by
means of the ears. The basic elements in dependence upon which the ear-consciousness

functions are:

1. The “co-existing element”, i.e., the ears.

2. The ‘“element of immediate antecedent or uninterrupted continuity”, “i.e., the

thought-consciousness.

3. The “element of memory-seeds”, i.e., the Alayavijnana in which all the seed-like

karmic impressions are stored.

The ears are composed of materials drawn from the Four Elements. The white-coloured
auditory nerves on which the functioning of the ear-consciousness depends are invisible,
but are made of fibrous tissues that offer resistance to touch. As regards the other two
elements, the thought-consciousness and the memory-seeds, they play the same role as in

the previous case of the eye-consciousness.

The field of perception controlled by the ear-consciousness is the world of sounds.
Sounds are invisible but one sound may obstruct other sounds. They are of many kinds,
such as the sounds produced by conch shells, large and small drums, dancing, singing,
music, dialogues in dramas, women, men, winds, forests, etc. They may also be classi-
fied as intelligible and unintelligible sounds; meaningful and meaningless sounds; high-
pitched, middle-pitched, and low-pitched sounds; the sounds produced by the flowing of
rivers and streams; by quarrels, expostulations, and vociferations; by public discourses and

literary criticisms. They may, furthermore, be divided into the following three categories:

1. Sounds produced by parts of man’s physical body which are made of the four

elements and sustained by the Alavavijnana (e.g., the clapping of hands).

2. Sounds produced by inanimate objects which are made of the four elements but

are not sustained by the Alayavijnana (e.g., the clashing of cymbals).

3. Sounds produced by two different objects both of which are made of the four
elements, but while one is sustained by the Alayavijnana, the other is not so sus-

tained (e.g., the beating of a gong with the hand).
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Sounds of the first category are produced by a power within the physical body; those
of the second category are produced by a power outside the physical body; those of the
third category are produced by two powers, one within and the other outside the physical
body. Furthermore, sounds may be classified as those that are pleasing, those that are not
pleasing, and those that are neither pleasing nor displeasing. Finally, sounds may be known
under different names, such as the chirping of birds, the roaring of animals, the chanting of
singers, and the conversation of human beings, All the sounds enumerated above constitute
the world of sounds perceived, distinguished, and reflected upon by the ears, the ear-con-

sciousness, and the thought-consciousness.

As regards the auxilitary mental qualities and the functioning capacities of the ear-
consciousness, it should be understood that they are the same as those of the eye-conscious-

ness.

THE NOSE-CONSCIOUSNESS

What is the self-nature of the nose-consciousness?

It is the perception of smells by means of the nose,

The basic clements in dependence upon which the nose-conciousness functions are:
1. The “co-existing element”, i.e., the nose.

2. The “clement of immediate antecedent or uninterrupted continuity”, i.e., the

thought-consciousness.

3. The “element of memory-seeds”, i.e., the Alayavijnana in which all the seed-like

karmic impressions are stored.

The nose is composed of materials drawn from the Four Elements. The white-colour-
ed olfactory nervous membrane on which the functioning of the nose-consciousness depends
is invisible but is made of fibrous tissues that offer resistance to touch. As regards the
other two basic elements, the thought-consciousness and the memory-seeds, they play the

same role as in the previous two cases of the eye-consciousness and the ear-consciousness.

— 6 —



WAk » BE > ERAH - HELE-FAHE - BF-FEF - R
PR REEERT L E - WREH > ARSE - XFH > HRA
> TR BPTBRSE » £012 4 - RATRFER - BRMITRR
BRBRIEk o BT EMRER BRIk -

BB > Sl fEdu o

TE A

MEKE T AR

WH Bk » BAK > BE o FEMK> HE - ETH > F—YETFH
Bk o

E o MUK ENEERTKFE > RAFH - ERET > WiTHF

WPkt > ok ERAH c WL - WETEHRR > TEFXT
B BHRINENT o Xk > BIEY » BF > JE% > sk > B >
Jeok > ERA - mREZFZL » REFATERR » ERITERS
FEWMITER » ERPAT EHE R ERPTIk

_7_..



The field of perception controlled by the nose-consciousness is the world of smells.
Smells are invisible, but one smell may repel other smells, They are of many kinds, such
as good smells, bad smells, and smells that are neither good nor bad. The range of smells
includes those emanating from the roots, the stems, the leaves, the flowers, the fruits and
the nuts of plants, All these smells, whether perceived or received or sniffed by the nose,
constitute the world of smells perceived, distinguished, and reflected upon by the nose, the
nose-consciousness and the thought-consciousness,

As regards the auxiliary mental qualities and the functioning capacities of the nose-
consciousness, it should be understood that they are the same ag those of the previous
sense consciousnesses.

THE TONGUE-CONSCIOUSNESS

What is the self-nature of the tongue-consciousness?

It is the perception of tastes by means of the tongue.
The basic elements in dependence upon which the tongue-consciousness functions are:

1. The “co-existing element”, i.e,, the tongue.

2. The “element of immediate antecedent or uninterrupted continuity”, i.ec., the
thought-consciousness.

3. The “element of memory-seeds”, i.e., the Alayavijnana in which all the seed-like
karmic impressions are preserved.

The tongue is composed of materials drawn from the Four Elements. The white-col-
oured taste-fibres on which the functioning of the tongue-consciousness depends are invi-
sible but are made of matter that offers resistance to touch. As regards the other two
basic elements, the thought-consciousness and the memory-seeds, they play the same role
as in the case of the previous sense consciousnesses,

The field of perception controlled by the tongue-consciousness is the world of tastes.
Tastes are invisible, but one taste may repel other tastes. They are, likewise, of many kinds,
such as bitter taste, sour taste, hot taste, sweet taste, salty taste, and those sensations that
may be described as insipid, palatable, unpalatable, neither palatable nor unpalatable, etc.
The range of tastes includes those that we feel when we taste, swallow, chew, drink, lick,
suck, etc. All these different tastes constitute the world of tastes perceived, distinguished,
and reflected upon by the tongue, the tongue-consciousness, and the thought-consciousness.
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As regards the auxiliary mental qualities and the functioning capacities of the tongue-
conciousness, it should be understood that they are the same as those of the previous sense

consciousnesses.

THE BODY-CONSCIOUSNESS

What is the self-nature of the body-consciousness?
It is the perception of sensations of touch by means of the body.

The basic elements in dependence upon which the body-consciousness functions are:
1. The “co-existing element”, i.e., the body.

2. The “element of immediate antecedent or uninterrupted continuity”, ie., the
thought-consciousness.

3. The “element of memory-seeds”, i.c., the Alayavijnana in which all the seed-like
karmic impressions are preserved.

The body is composed of materials drawn from the Four Elements. The white-colour-
ed sensory nerves under the skin on which the functioning of the body-consciousness de-
pends are invisible, but are made of fibrous tissues that offer resistance to touch. As re-
gards the other two basic elements, the thought-consciousness and the memory-seeds, they
play the same role as in the case of the previous sense consciousnesses.

The field of perception controlled by the body-conscicusness is the world of sensa-
tions of touch, These sensations are invisible, but one sensation may repel other sensations.
They are, likewise, of many kinds, such as sensations of lightness and heaviness; smooth-
ness and roughness; coldness and hotness; wetness and stickiness; hardness and softness;
also sensations of hunger, thirst, and fullness of food; vigorousness and feebleness; tardiness
and anxiety; also those which we feel when we are sick, or decrepit with old age, or dying,
or itchy with frostbite, or melancholy, or wearied, or restful, or faint-hearted, or courage-
ous. In a general way, sensations of touch may be classified as those that are pleasant, those
that are unpleasant, and those that are neither pleasant nor unpleasant. Finally, by bodily .
sensations are meant also those which we feel when we touch, fondle, caress, beat ourselves,
move an object, or warm it with our hands, All these constitute the world of sensations of
touch perceived, distinguished, and reflected upon by the body, the body-consciousness, and
the thought-consciousness.
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As regards the auxiliary mental qualities and the functioning capacities of the body-
consciousness, it should be understood that they are the same as those of the previous sense
consciousnesses.

When a multitude of objects is presented before us, if the thought-conciousness is not
aroused into activity and directed to those objects, no vision (i.e., eye-consciousness) can
arise, although the organ of sight (i.e., the eyes) is in good condition. It is only when our
eyes are in good condition (i.e., undamaged) and when our thought-consciousness is
directed to the external objects present to our sight that our eye-consciousness can manifest
itself. (1) It should be understood that this is true not only of the eye-consciousness but
also of all the other sense consciousnesses, including the body-consciousness. (2)

Furthermore, following the manifestation of the eye-consciousness, three successive
states of mind may arise in the following order:

1. The state in which the mind suddenly becomes conscious of the object.
2. That in which it reflects on the nature of the object.
3. That in which it arrives at a conclusion as to what the object is.

The first state is related to the eye-consciousness; the second and third are inherent
in the thought-consciousness. It is only when the third state, i.e., conclusion or decision,
has been established that there come into being qualities of purity and defilement. Only
then do we have a stream of uniform sense-impressions arising and flowing with extreme
rapidity, forming a constant and continuous movement of momentary gleams, a prolonged
string of momentary awarenesses. At that particular moment, the eye-consciousness, be-
ing itself incapable of exercising any power of discrimination, partakes of the good or bad
nature of the thought-consciousness,

In other words, during the period of visual perception and mental concentration, i.e., when
the thoughts are not turning to other fields of perception, the eye-consciousness and the
thought-consciousness, whether good or bad, arise in association with each other in unin-

(1) In other words, a multitude of individual impressions may crowd in upon our eyes
from those objects, but not until our thought operations of associating and welding them are
complete do they attain the stage of definite recognition as being the objects themselves.

(2) In other words, all sense-experience is impossible without the association of an equi-
valent act of thought.
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terrupted continuity. It should be understood that this applies not only to the eye-con-
sciousness but also to all the other sense consciousnesses, including the body-conscious-
ness,

Furthermore, it should be realized that the sense organs and the mental faculties on
which the functioning of the five sense consciousnesses depends may be likened to the
vehicles that carry people from one place to another. Their respective fields of perception
may be likened to the different spheres of activity of the passengers. Their auxiliary men-
tal qualities are analogically like the travelling companions, while their functioning capaci-
ties are analogous to the aptitudes and potentialities of the passengers.

Finally, the significance of the various aspects of the five sense consciousnesses will
be better comprehended when their corresponding instruments are likened to the home of a
household, their fields of perception to the luxuries the householders enjoy, their auxiliary
mental qualities to the servants of that household, and their functioning capacities to the

activities of the residents therein.
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